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ONE BAPTISM'
(Ephesians 4:4-6).

l^NY, according to their words and actions, seem to think that this unit
or the Christian system ought to have been left out. Baptism, named in
some hundred and twenty New Testament passages, is more neglected,
misunderstood, and misrepresented than any other Scriptural subject. Many
earnest Christ-loving people refuse to obey the Lord in this ordinance,
which He instituted and commanded. Paul says there is 'one baptism'; but
five baptisms are named in the New Testament.

1. John's Baptism.

John's mission was to prepare the way of the Lord. Those who believed
his testimony, and repented, were baptised in the river Jordan for the
remission of their sins. They were told 'that they should believe on him
who was to come after him. that is. on Christ Jesus. Some of John's
disciples were afterwards 'baptised in the name of the Lord Jesus' (Acts
19:1-7).

2. Baptism in the Holy Spirit

Of the mightier One, John said : 'He shall baptise you in the Holy Spirit
and in fire' (Matt. 3 :11. r.v. margin). In modern teaching things that differ
are confused, viz. : baptism, gifts, and gift of the Holy Spirit. Only two
instances of baptism in the Holy Spirit are recorded in the New Testament.
The first on the Day of Pentecost (Acts 2). giving power to the apostles for
their great work as ambassadors of King Jesus; the second (Acts 10),
demonstrating God's willingness to accept the far-off Gentiles into His fold
and family. Even that baptism did not exempt from baptism in water,
lor Peter asked, 'Can any man forbid water, that these should not be baptised,
which have received the Holy Spirit as well as we ? And he commanded
them to be baptised in the name of the Lord Jesus' (Acts 10 :47-48).

3. Baptism in Fire.

This is explained in Matthew 3 :11-12; 'Whose fan is in his hand, and
he will throughly purge his floor, and gather the wheat into the gamer,
but will burn up the chaff with unquenchable fire.' A fitting comment is :
'Whosoever was not found written in the book of life, was cast into the
lake of fire' (Rev. 20:15). From that baptism may we all be saved,
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4. Baptism of Sufferings.
Jesus said: 1 have a baptism to be baptised with, and how am I

straitened till it be accomplished' (Luke 12 :50). It is generally agreed that
He referred to the suflerings He was to endure to procure our salvation.
Was that only a sprinkling ?

'Baptised in death's deep waters, for us Thy blood was shed,
For us the Lord of glory was numbered with the dead.'

There is One Baptism.
John's baptism belonged to a past dispensation : baptism in the Holy

Spirit had served its purpose and passed ; the baptism of sufferings through
which our Lord passed ended onCalvary ; the baptism offire was yetfuture ;
so one baptism remains for all people and all time.

What is the One Baptism ?
We answer the immersion of a penitent believer in water into the name

of the^Lord Jesus, for the remission of past sins. "All agree that the Lord
said : 'All authority hath been given unto me in heaven and on earth Go
ye therefore, and make disciples of all the nations, baptising them into the
name of the Father and of the Son and of the Holy Spirit: teaching them
to observe all things whatsoever I commanded you : and lo, I am with you
always, even unto the end of the world' (Matt. 28:18-20).

Almost all sects of Christendom, Catholic and Protestant, use water in
a ceremony they call baptism. All agree that immersion is baptism: that
has never been doubted. Baptism, in theNew Testament, isan untranslated
word : it is a Greek word put into English letters. It is significant that
although those who practise sprinkling for baptism have numbers, wealth,
and scholarship, they have never dared to publish a New Testament giving
sprinkle or pour for baptism. Several giving immersion have been
published.

New Testament Evidence is Clear.
Baptism in those times required water, much water, sufficient togo down

mto : and is spoken of as a burial (Matt. 3:6-16 ; John 3 :23 ; Acts 8 :38-39 :
Romans 6 :4). So clear is this evidence that on the foreign field converts
demand immersion, and are immersed by missionaries sent out by those who
practise sprinkling at home. For the first thirteen centuries after Christ
immersion was the universal practice. It was a Popeof Rome who first said
that pouring would do as well; and a Roman Catholic Council at Ravenna
in 1311, declared for pouring. In all lands where the power of the Pope has
been acknowledged sprinkling has been substituted for immersion ; but in
all lands where his power has never been owned immersion has been
practised from the days of the apostles until now. So it is not, as some
imagine, just a question of the quantity of water, but whether we obey the
Pope or the Lord Jesus Christ.

Did space allow, testimonies couldbe givenfrom Catholicand Protestant
scholars as to the practice of the first Christians.

Who is the One Baptism for?
Jesus said : 'Preach the gospel to every creature, he that believeth and

IS baptised shall be saved' (Mark 16:15-16). That is the Divine order:
preaching, believing, then baptism. That order was never violated in New
Testament times. 'When they believed Philip preaching the things
concerning the kingdom of God, and the name of Jesus Christ, they were
baptised, both men and women.' 'Many of the Corinthians hearing
believed, and were baptised' (Acts 8:12; 18:8).
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That eminent Methodist scholar, J. A. Beet, wrote, 'The New Testament
says nothing about the baptism of infants. , . In order to prove that
spiritual blessings are conveyed to an unconscious infant, what is the
proof adduced ? Simply teaching in the New Testament about the baptism
of believers, for no other baptism is ever mentioned there' {CImrclies and
Sdcniiin-iil.s, p.140). The youngest person who is able to believe that Jesus
is the Christ the Son of God is a fit subject for baptism ; the oldest person
who does not believe that is not a fit subject.

What is tlie One Baptism for?

'He that believeth and is baptised shall be saved'; 'Baptism doth also
now save us' (1 Pet. 3 :21) ; 'Repent, and be baptised every one of you in
the name of Jesus Christ for the remission of sins, and ye shall receive
the gift of the Holy Spirit'; 'Why tarriest thou ? Arise, and be baptised,
and wash away thy sins, calling on the name of the Lord' (Acts 2:38;
22 :16). On this last passage, John Wesley, the founder of Methodism, says
in his A'o/c.s- on Ihe Xeiv Tvshiim-iil : 'Baptism administered to real penitents,
is both a means and seal of pardon. Nor did God ordinarily in the primitive
Church bestow this on any. unless through this means.'

Article 27 of the Church of England states that 'Baptism is ... a sign
of regeneration or new birth . . . they that receive baptism rightly are
grafted into the Church ; the promises of forgiveness of sin, and of our
adoption to be sons of God by the Holy Spirit, are visibly signed and sealed.'
The Presbyterian Confession of Faith reads : 'Baptism ordained by Jesus
Christ . . . for the solemn admission of the party baptised into the visible
Church ... a sign and seal of the covenant of grace, of his ingrafting into
Christ, of regeneration and remission of sins.' Professoi' Denney.
Presbyterian, said : 'In the world of New Testament ideas, baptism and the
remission of sins are inseparably associated' {Deafli of Christ). We say of
this what our Lord said of another important matter. 'What therefore God
hath joined together, let no man put asunder' (Matt. 19 :6). Most Catholic
and Protestant sects hold the Scriptural design of baptism; but they say
of an unconscious sprinkled infant what is only true of a sincere immersed
penitent believer ; and, strange to say, they are horrified when we say
of the design of baptism what they profess to believe.

Often the question is asked, 'Is baptism essential to salvation ?' We
would ask, 'Is it essential to obey the Lord's commands?' All agree that
salvation is found in Jesus, and in Him alone. Paul wrote : 'Know ye not
that so many of us were baptised into Jesus Christ were baptised into
his death' (Rom. 6:3). His precious blood which produced our salvation
was shed when He died, and baptism is His appointed means for uniting
us to Himself and His death. Some say, 'We cannot see it.' It is not
a matter for sight, but for faith in the Lord's word and promise. When all
that profess to follow Jesus accept the one baptism, a big step will have
been taken towards that unity for which He prayed. EDITOR

COD BLE$$ YOU!

"God bless you!' 'God bless you!'
—Words are empty things— Why. it means so much
We speak and think not of the saying. I almost whisper as I say it.
But in this phrase for ever rings And feel that unseen Angers touch
The higher tenderness of praying. My hands, in answer, as I pray it.

It means so much—it means that I May all it means to all mankind.
Would have no fear or fret distress you, In all its wondrousness possess you.
Not have your heart timed to a sigli. Through sun or cloud, in calm or wild

'Ood bless you!' 'Ood bless your
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THE REGION OF EXPEDIENCY IN

RELATION TO WORSHIP AND

SERVICE OF THE LORD

(conc/uston)

TO help us in the matter of carefulness, let me now suggest a few

Cautions.

1. Let us beware of a wrong, an unworthy, or a secondary aim. There
are two things for which we ought to strive—the edification of Christians,
and the triumphant spread of New Testament truth among those who
cannot yet be Scripturally denominated Christians. Only a few sentences
on each.

(1). Edification. It need scarcely be said that the speaking in the
Church ought not to be to fill up the time, and it ought not to be merely
to give a brother a turn. The occupying of time, and the pleasing of the
speaker, are unworthy ends, and deserve branding as foolish and childish.
Edification is the only defensible object in speaking in the Church. In
the passage already quoted from Paul concerning things not expedient,
two disqualifying elements are introduced respecting things in themselves
quite lawful. One is, some lawful things do not edify ; the other is, a
Christian should not be enslaved by his desires.

{«) All lawful things do not edijy. The pleasing of self is not the
business of Christians. In our intercourse with brethren our aim should
be to do each other good, to strengthen one another in the divine life. To
adhere to a certain kind of food, or drink, or dress, or manner of life, when
it is known to be mischievous to others, is to contradict our Christian
profession; it is to take another course than Paul adopted and commended,
and it is to ignore the greater example of Christ, who pleased not Himself. It
is proper, therefore, in many an instance to lay aside, for the good of others,
what it would be perfectly legitimate for us to do. Under this principle,
it seems to me, may be ranked the high-handed rule of a majority, when it
would tend more to edification to give consideration to the minority: The
scheming of one man, or a few, is equally condemnable, and even
contemptible. Christians should be open, frank, and transparent to each
other. To see a man biding his time, acting in special ways to obtain
the support of others to place him in one thing or another in the ascendancy,
is a proof that he has yet to learn a first lesson, and the all-pervading
principle that all things should be to edification. He has not the right
aim in view, or, along with a partial attempt at edification, he has
something unworthy.

Another word on edification may be useful It sometimes looks as if
edification were requiring to be distinguished from pleasure. A speaker
may simply please an audience. Some of his hearers, it may be many,
afterwards speak as if they had been edified i Edified! Built up! It is
quite as possible that they were deteriorated, partly destroyed, spoiled,
misled, deceived. To be pleased and to be edified are two different things.
They may go together, but they are not identical. We should seek to
please with a view to edification. Being on friendly terms is a means
towards doing good. The one who is edified has good ground to
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be pleased. The one who is merely pleased as having had a
religious entertainment, has reason to be displeased rather and sorrowful.

{b) .4 CliyisLian should not be enslaved by his desires. All things in
eating are lawful, but, says Paul, 'I will not be brought under the power
of any.' I will not be a slave to any. I will not allow myself to say that
I must have so-and-so. It is to be feared than many Christians are at
immeasurable distance behind Paul in this freedom from the slavery of
appetite. It would perhaps be more accurate to say that they are not
on the same lines. Some are slaves to one kind of food, some to another.
Reckon up those who are slaves to a certain kind of feeding, and to a
certain kind of drink, whether it be beer or tea, and do not overlook those
who are slaves to tobacco, and the Christian slaves of appetite may be
counted by legions. It is inexpedient for a Christian to be a slave to
appetite or custom in any way. Whore God has given us choice, appetites
and habits should be placed under the absolute control of the mind and
will, enlightened by Christian principles. That which does not contribute
to edification and self-control is not expedient, i.e., it is not useful for
anything after which Christians should strive.

(2.) Triiiniphaiit spread of the Gospel, or obedience to the faith, is the
second worthy aim that has been named. In presenting the Gospel and
its claims, special care is necessary that secondary aims be far from us.
Is it needful to say that neither number nor immersion is the aim that
should dominate ? We should strive after producing understanding of the
truth and submission to it for its own sake. We should make sure that
obedience springs from love to the Saviour, that the love of Christ is the
constraining power. See how Jesus scattered the crowds with a word
when they were following from a wrong motive (John 6:26-66). It is
quality rather than quantity for which we should labour. In bringing into
the Church of God, let every man take heed how he builds. We may build
gold, silver, precious stones. Such work will stand the trial, and we shall
have reward. It is equally possible to build wood, hay, stubble. Such
work will be burned, and the builder himself will narrowly escape. Observe
how Paul thought of the nett gain when the final balance-sheet would be
made out. 'I may rejoice,' said he, 'in the day of Christ that I have not
run in vain, neither laboured in vain' (Phil. 2 :16). He calls the Philippians
his joy and crown. That is an instructive contrast to those who publish
every now and then how many they have immersed, especially if some
of those counted have already shown their unwcrthiness of a place in God's
temple, to say nothing about the final searching trial by God.

Brethren, let the confidence which the trust reposed in us should
increase—let the responsibility which should be felt in our position—let
the circumspection which should characterise us as persons easily going
wrong, but having enough to keep us right—let the gratitude which Christ's
matchless love should beget—let all these operate and burn out of us
everything but the purest, and most earnest, end most watchful frame of
mind. In the work of edification and Gospel teaching let all inferior aims
be absent.

2. ].et us beware oj the eniployiiieiit of unlikely means. Our aim may
be pure and worthy, and the plan decided upon may be the best possible,
but all may be spoiled through putting wrong men to work. The machine
may be perfectly adapted to produce first-class work, but an inadequate
workman may only produce worthless material, or no material at all. We
would not employ an unconverted man to convert others. We would not
employ a man with an unworthy cliaracter to plead for the purity of
Christianity. Nor should we give encouragement to any-one to attempt
work who is not suited to it by nature and experience as well as grace.
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Open-air speaking has its placo and its uses, but there is a common mistake
in connection with it. bpeakers that would not be tolerated inside are
thrust, or thrust themselves, into outside work. It is a mistake. It is not
every speaker that can speak effectively to an audience in the open air.
The best and most self-possessed are required in that department. So in
all departments of Church work, we need care to employ the suitable men.
The any-kind of ministry is a mischievous blunder. To me it is one of
the finest proofs ofthe inherent divine power ofNew Testament Christianity
that, despite all our bungling, it accomplishes so much. God's system is
so marvellously adapted to the needs of humanity that, notwithstanding ail
the faults of the workers, immense good is achieved. But let us not thence
conclude that care may be dispensed with. The finer the system the more
care we should exercise, both in the selection of expedients and in the
selection of workers to put the expedients in operation.

Nor can we afford to be off our guard in the matter of the one-man
mmistry. When success is coming slowly, it is tempting to some to try
the expedient of a hired pastor to do all the speaking, or nearly so. It is
a special temptation where there is an overflow of money. But the one-man
ministry appears in varied guise. You have it irreverently stamped 'Rev '
and advertised, wherever the Rev. goes, by the handiwork of the tailor
and the laundress. You may have it in the form of a resident evangelist,
having thus an un-Scriptural thing under a Scriptural name. You may
have it not less in the person of an elder. And you may have it in the
person of a loquacious brother who is never weary of his own speaking.
These latter two, the elder and the ever-ready-to-speak brother, are ofteri
in some respects the less tolerable form of the one-man ministry. They
have generally less time and less opportunity for preparation, and they
are apt to occupy the time by saying the same thing week after week for
a life-time. Beware of the one-man ministry in all its phases. Beware of
the small-mmded creature who cannot be content to be called and dressed
as other men are called and dressed. Beware of the modified though
equally dangerous, form under the cognomen of evangelist. Evangelists
have an important place to fill, but it is desirable that we take heed lest
m our very anxiety to succeed, we help them into a wrong place. 'And
beware not less of the elder or speaker who would talk at every meeting
Every phase of the one-man ministry must inevitably fail. It may please
for a little, it may indulge the indolence of a Church, it may be specially
agreeable to a few where flu- man is their favourite, but it cannot prosper
It is unequal to what requires to be done, and it is subversive of the divine
order. Let us, therefore, keep our eyes open and our minds alive to the
exclusion of this blighting curse. Let us beware of the employment of
all unlikely means.

n of expedients. An expedient may beaU that can be desired at one time; and at another time, or in different
circumstances, it may be wholly inappropriate. In any case we should
distinguish between expediency and law, between what is temporarily
useful and what is Heaven's abiding revelation. Our Annual Meeting has
been found exceedingly useful. It is a commendable and enjoyable
expedient in Evangelistic Co-operation. But to constitute it a law that
we must have a yearly assembly, would be to treat as an essential what
niay be only a temporary advantage. In Gospel work we have mostly
adopted the plan of other religious bodies—praise, prayer, reading and
discoursing ; but it is slavery to form, and it is making expediency law to
say that it must always be so. We should constantly distinguish between
the essential and the accidental, and avoid stereotyping into law what is
only incidental, and it may be of only temporary use.
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4. Lei US beivare of ihgraciing Chrisiian loorh into entertainnienfs. Wg
may sing the Gospel, but I do not know that we can play it on any musical
instrument. Even in singing in connection with Gospel work, there may be
mere entertainment. If a song composed of un-Scriptural thoughts, or
couched in un-Scriptural words, be sung, truth is in nowise conveyed. What
should be aimed at is lost sight of. It is an inexpedient device. Suitable
words may also be lost sight of, and so be useless, amid the exuberant rush
of the music. Singing can only serve the purpose of edification and spread
of the Gospel, when the words contain truth : and when they are so sung
as to convey the truth to the listeners. In the adoption therefore of singing
expedients it is very desirable to distinguish clearly between music, how
ever skilfully executed, that conveys no truth, and singing which is made
the vehicle of communicating truth. Beware of mere entertainment. Music
has powerful charms, Under the name of religion its charms are more
powerful to badly informed religionists. Let us take care lest we cheat
them with sound rather than sense, and at the same time cheat ourselves
into the notion that we are doing Christian work, when we are only having
enjoyment

The Consideration of an Objection

will bring this paper to a close. Within the last few months, on more than
one occasion, and in more than one place, it has been charged against us
as an inconsistency, that we profess to speak where the Scriptures speak,
and to be silent where they are silent, and that, at the same time, we have
Sunday schools and other things which are not named in Scripture. And
it has been urged that we should either give up Sunday schools and every
thing not mentioned in Scripture, or give up our plea. The charge has
barely as much plausibility as makes it respectable. But owing to the
source whence it emanates, it has some slight influence over a few.

Consideration of them, and justice to truth demand that we show the
unreasonableness of the objection. The reply will also show the compati
bility of silence where the Scriptures are silent, with the adoption of
numerous expedients.

What then is meant by speaking where the Scriptures speak, and being
silent where they are silent ? Does it mean that because the Scriptures
do not mention Sunday schools, annual meetings, evangelist committees,
balance-sheets, Ecclcsiasfical Observers, Christian Advocates, baptisteries,
etc., that we should neither have any of these nor have them so much as
named among us ? Does it mean that we must employ no name not
mentioned in the New Testament vocabulary, and adopt nothing not
mentioned in the Holy Book ? Where the Scriptures are silent we are
silent does not mean, never was intended to mean, and, with any justice
to language and common sense, never can be made to mean that we are
not to use any word in religion until we find chapter and verse in which
it occurs. Such a narrow, cramped, and unnatural meaning of words, such
a shrivelling of their value is enough to make us at least pray to be
preserved from the 'naiTow-mindedness' which the objectors exemplify in
themselves, while they groundlessly charge it against others. The wretched
narrowness of the exposition is equalled only by latitudinarianism in other
matters. To speak where the Scriptures speak, and to be silent where they
are silent may be explained thus. Principles, doctrines, necessary parts of
Christianity are in view, and not ways and means to the out-carrying of
the principles, doctrines, or constituent parts. God has given us great
principles, important doctrines, parts that cannot be dispensed with without
marring Christianity. Whatever Scripture discloses of these we fearlessly
and adoringly utter. But about any thing and every thing insisted upon
by man as part and parcel of Christianity of which the Scriptures do not
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