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On Reading
"OF making many books there Is no end, and much study is a weariness of the
flesh," said the Preacher (Ecd. 12:12). That was in the days when every book had
to be slowly copied by hand. If the Preacher's words were true then, much more
are they today when by the printing press hundreds of thousands of books, news
papers and periodicals are produced in a few hours.

The output of literature is staggering in its enormous numbers. Annually, in
this comitry alone, between 20,000 and 25,000 new titles are issued by the publishers,
not to speak of pamphlets, magazines, etc. Even the largest public libraries cannot
hope to purchase more than a fraction of these additions to the stream of books,
and the storage of even that selection is a constant problem. Did not the apostle
John write of the teaching and works of Jesus Christ that, if they should all be
recorded "the world itself could not contain the books that would be written"?

The Necessity of Reading

No-one can hope to read anything like the total of books constantly issuing
from the presses. I remember reading in the "Manchester Guardian" at the time
of the death of T. E. Lawrence—"Lawrence of Arabia"—that the claim was made
for him that he had read every book in Cambridge University Library. This claim
was examined and shown to be ridiculous: it was stated that even to read through
the "Encyclopedia Britannica" would take a man almost a lifetime.

Yet we must ai^d should read, both as citizens and even more as Christians,
if we are to play any worthwhile part in everyday life. This means that we are
to discriminate in our reading, to select and reject what we wish or do not wish
to read. True, this is not very easily done: we are given little guidance in such a
matter. More and more literature is being produced, facilities for education are
constantly increasing. Yet it remains true that, as G. M. Trevelyan wrote in the
preface of his "English Social History," 1942: "Education has produced a vast
population able to read, but unable to distinguish what is worth reading." Most
of us have had the experience of reading part way through a book or article, then
mentally questioning whether what we are reading is doing us any good, teaching
us anjrthing, or is interesting us. If we decide that it is not, we are wise to dis
card it and turn to other reading. Thus, reading can be a discipline, a training
and practice in being able to choose or reject, as we think fit. Sometimes this
discipline is exercised in, so to speak, forcing ourselves to read what may be im-
interesting, or what we may question, in order to acquaint ourselves with a point
of view against which we were prejudiced or which we regarded as to be rejected.

Yes, we MUST read if we are to enjoy anything like a full life. It has been
said that to a librarian no reading is outside his province, nothing is foreign to
him. Everything may possibly be of some use to him at some time or other. In a
measure the same can be said of a Christian: it is good that he acquire by reading
(for he is not often able to get it in any other way) a knowledge and intelligent
grasp of what is taking place in the world, and be able to form his judgments
accordingly. The philosopher Francis Bacon, wrote in his book "Of Studies":
"Reading maketh a full man; conference a ready man; and writing an exact man."
If as Christians we do not read we inevitably become stagnant, as a pool with
neither inflow nor outlet, and narrow in outlook and understanding. Especially with
teachers in the church and preachers of the gospel these limitations are soon
obvious, and the messages we give are consequently lacking in power and conviction.

It has been said that "reading is to the mind what exercise is to the body"
We all know it is necessary to breathe and feed and keep active if we are to enjoy
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a healthy life. We are concerned when our children are not showing an appetite
for food, are languid and inactive. We know there is something wrong and very
soon have them to the doctor. But we do not show much apparent concern about
our spiritual health, nor much dQigence to rear and train younger Christians in
the spiritual life and service.

We rather justify our lack of reading and desire for knowledge by instancing
Christ's teaching of the people of His day. He taught them in simple little stories,
parables, we say, and we cannot go wrong in doing the same. Any teaching or
preaching that causes us to think, to reason out things for ourselves, we suspect
as being "above the heads of the congregation." We should remember that Jesus
taught people who had never had any education as we understand it, literally could
neither read nor write. He had to teach these people about divine, eternal, spiritual
things—"things which eye had not seen, nor ear heard, neither had entered into
the mind of man." Hence he perfected the method of teaching by parables, by
analogy, comparing things on earth with things in heaven. We have not the
same circumstances to deal with today.

It is alarming to hear it urged that we need only such simple messages today
as Jesus gave to the multitudes. It all depends on who is being taught or preached
to, and the purposes aimed at. Sometimes the "spiritual milk" is needed, at others
the "strong meat." Spiritual babes in Christ need the food they can digest; those
older in the faith need stronger fare. It is not a healthy state when Christians
of many years standing are still needing the first principles of the gospel and
Christianity. Rather than our urgir^ such a state, we are warned against it.
Hebrews 5:12 deplores that "though by this time you ought to be teachers, you
need someone to teach you again the first principles of God's word." It is possible
to glory in one's ignorance and make it seem a virtue: to boast that all we read
is the Bible (although all too often the lack of knowledge of the Bible is apparent
in such claimants!) Christians were never intended to be spiritual morons.

Purposes of Reading

First, to learn. The wise Dr. Samuel Johnson said, "Knowledge is of two
kinds: we either know a thing or we know where to find information upon it."
This has been put in another way: "Tine knowledge is to know everything about
something and something about everything." An unattainable ideal, true, but one
we should aim at.

Secondly, to Inter^t or even amuse. There is something we can pick up,
something to hold our attention, in most of the books we dip into. We shall read
much that we do not understand: this applies to the reading of the Bible as to any
other book. This should stimulate us, causing us to ponder upon what we read.
"Do you understand what you are reading?" asked Philip the evangelist of the
Ethiopian treasurer. Of course he did not, but he was deeply interested in what
he read and wished to know more about it. That is a striking passage in the
Prayer Book Collect that asks that "we may read, mark, leam and inwardly digest."
Not what goes into the mouth alone builds up our bodies, but what is masticated
and turned over, goes into the stomach and is digested. Even so, not the simple
act of reading builds up the mind, but the thinking upon these things, the grasp of
them in the understanding.

On Reading tlie Bible

First and foremost of the reading of Christians should be the Bible: not simply
books or other writings about the Bible, but the Bible itself. The lawyer when
applying the law reads not only commentaries and expositions, but above all the
law itself, the Acts of Parliament. He wants to know what the law says. So
should we in our seeking after knowledge and understanding: first read the word
itself: "To the teaching and to the testimony" exhorts Isaiah (8:20).

We have heard the term "People of the Book." Whatever it means and to
whomever the term applied, it should be that Christians are the "People of the
Book." Why should we be bound and guided by this Book? Is it not a mistake thus
to limit ourselves to the teaching of scripture? Is this book worthy of the reverence
with which we treat it and the devotion with which we regard it? Is it of greater
authority than any other so-called sacred books of various religions? It may contain
the word of God, but then equally so do other writings, so men tell us. What is of
unique or peculiar authority in this book? Do we not read and see the power of
God in nature, in His creation? Is not His revelation contained there?

The complete answer to these objections is given in 2 Corinthians 4: 6: "For
it is the God who said, 'Let light shine out of darkness,' who has shone in our
hearts to give the light of the knowledge of the glory of God in the face of Christ."
Yes, God is revealed in some measure in nature, creation, the writings of men.
But His fullest revelation is made in Jesus Christ. But what has that to with the
Bible? Everything, in that this revelation is recorded for us in that book. In other
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words, this most glorious and complete revelation of God to mankind is contained
in writing, in words to be read. We cannot separate Christ from the scriptures, nor
the scriptures from Christ.

The book of Nehemiah tells of the restoration of Jerusalem after the captivity
in Babylonia: how when the worship of God was restored in the temple under
Ezra, the city itself was rebuilt. In those joyous times Nehemiah gathered the Jews
together, opened the roll of the scriptures and "read from the book, from the law
of God, clearly; and gave the sense, so that the people imderstood the reading."
Those words of what today we know as the Old Covenant scriptures were written
to be understood. How much more are the words of the fuller, more glorious New
Covenant scriptures.

EDITOR.

The Second Coming and the Judgment
AMONG all of the events which are yet to occur while this earth remains, the
second coming of our Lord and the judgment are the most far-reaching and signi
ficant. At his coming, the consummation of all matters will occur, and the day of
accounts for all men will be at hand. The Judge is Christ (Acts 17:31); the place
is his judgment throne, and before him all the nations of the earth must appear.
(Matt. 25, 32). The basis on which judgment will rest are the "things done in" the
body (2 Cor. 5:10), and the sources from which the evidence is to be taken are
"the books." "And I saw the dead, the great and small, stand before the throne;
£md the books were opened; and another book was opened, which is the book of
life: and the dead were judged out of the things which were written in the books,
according to their works." (Rev. 20:12). It is observed that there are two classes
of books indicated here: (1) the books (record of our lives), and "the book," the
Bible which is the infallible standard of conduct.

Extent of guilt and consequent measure of punishment will be ascertained
from the opportunities the individual enjoyed here on the earth: "And that
servant, which knew his Lord's will, and made not ready, nor did according to his
will, shall be beaten with many stripes; but he who knew not, and did commit
things worthy of stripes shall be beaten with few stripes." (Luke 12:47). Many
stripes to those who know and do not; fewer stripes to those who know not and
do not. But, stripes for all who die in disobedience! The stripes figuratively desig
nate the pimishment which the non-obedient shall receive.

For some it will be more "tolerable" in judgment than for others: "And thou,
Capernaum, which art exalted unto heaven, shalt be brought down unto Hades:
for if the mighty works had been done in Sodom, which were done in thee it
would have remained until this day. But I say unto you, that it shall be more
tolerable for the land of Sodom in the day of judgment, than for thee." (Matt.
11:23).

The second coming, which shall precede the general judgment, is a subject
of the most frequent New Testament mention. More than three hundred times the
sacred writers referred thereto; about one verse in twenty-five alludes to it either
directly or indirectly. Believers throughout this dispensation are to "watch" for
it, live in expectation of it, and be prepared for it. "For the Son of man is as a
man taking a far journey, who left his house, and gave authority to his servants,
and to every man his work, and commanded the porter to watch. Watch ye there
fore: for ye know not when the master of the house cometh, at even, or at midnight
or at the cockcrowing, or in the morning: lest coming suddenly he find you sleep
ing. And what I say unto you I say unto all, Watch." (Mark 13:34-37).

It is far from correct to say, as some do today, that the apostles and other
inspired men believed that they would be living when the Lord returned; they
knew no more about the time of that event than we do. Because they did not
know when he would come, they instructed people to live as if he could come at
any moment. References to the coming of the Lord such as that found in James
5:7 do not mean that the writer erroneously thought that the Lord would come
in his day; or, that the world would end before he died. On the contrary, Peter, in
the second Epistle which bears his name, indicated that he would die before these
events: "Wherefore I shall be ready always to put you in remembrance of these
things, though ye know them, and are established in the truth which is in you.
And I think it right, as long as I am in this tabernacle, to stir you up by putting
you in remembrance; knowing that the putting off of my tabernacle cometh
swiftly, even as our Lord Jesus Christ signified unto me. Yet, I will give diligence
that at every time ye may be able after my decease to call these things to remem
brance." (2 Peter 1:12-15).
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It should be particularly noted that Peter, in this statement, penned on the
eve of his death, desired and expected the brethren to call to remembrance what
he had written after his "decease," thus indicating that they would outlive him,
that they would need the instruction he was giving them, and hence time would not
terminate with his passing. That the early disciples hoped for the coming of the
Lord, prayed for it, and lived in daily expectation of it, we do not doubt (2 Peter
3:9fl.); such should, and must be characteristic of us if we are to live in the fashion
which God approves; but, this is far from saying that from any intimation of the
Lord or statement from the Holy Spirit a conclusion may be drawn that he would
come at any specific time. It is because we do not know when he is coming that
the event is ever nigh and for which we must always be in complete readiness.
The allegation that the inspired writers predicted the coming of the Lord to
occur in their day, is to convict them of error. That some Bible expositors imply
or affirm such indicates what low and xmworthy views such entertain of the
inspiration and inerrancy of the Scriptures.

The fact of the Lord's return is, to Bible believers, beyond controversy; the
time of it is hidden in the inscrutable counsel of the divine will. Of the certainty
of it we need entertain no doubt whatsoever; because we do not know the time we
must live in a state of readiness. The certainty of his coming, and the uncertainty
of the time thereof taken together operate to keep our faith, our hope and our
patience ever alive and alert.

We can only deplore the disposition which prompts some among us to speak
of "the delay" of the return of Christ, which is to imply that the event is off
schedule, postponed, not in keeping with the original arrangement and plan. But,
inasmuch as we are without any information whatsoever regarding any "original
arrangement," how do we know that the Lord has delayed his coming? We may
be sure that it is exactly on schedule, and in complete harmony with his original
purpose and plan. We must carefully avoid the disposition often characteristic of
some writers and speakers today to assign to acts of deity the limitations which
ever attend the efforts of men. It is because of this error that some argue that the
clause, "the coming of the Lord is at hand," means that it was then imminent.
That such was not its significance, is clear from the fact that nearly two thousand
years have elapsed since these words were penned, and the Lord has not yet come.
We must not overlook the fact that with God, who inhabits eternity, matters may
be "at hand," in his view which are greatly distant in our imperfect human con
cept. (See Isaiah 13:6).

There were those in Peter's day who alleged that, because things continued in
regular fashion and with apparent uniformity to the imperfect gaze of men, such
m\ist ever be. He asserts that such people wilfully forget the lessons of sacred
history (2 Peter 3:3-7). We may, therefore be certain that the Lord will come; he
will come on schedule, and he will come unexpectedly, "as a thief in the night." (2
Peter 3:10-13). How vastly important it is, in the light of these facts, that we give
diligence to be "found in peace, without spot and blameless in his sight." (2 Peter
3:14). GUY N. WOODS.

'The First Resurrection'
I HAVE read Bro. J. D. Bales's article in the December issue, "The First Resurrec
tion is not Literal," and Bro. Kendrick's article in the January issue, "The First
Resurrection." Bro. Kendrick asks for a better imderstanding of what the first
resurrection is. . . ,

Seems to me if we consider Rev. 20:4-6 with John 11:25-26 together, it is much
plainer. First of aU, I believe there is only one literal resurrection and it occurs at
the second coming of Christ when both the wicked and righteous are raised and
judged.

In Rev 20:4-6 John sees the souls (not bodies) of saints who were beheaded
for Jesus and who had not worshipped the beast. They lived and reigned with
Christ a thousand years. To my mind this thousand years refers to the bright
period of the Reformation that followed the 1,260 years of the Dark Ages. These
Christians had such a hard time in the Dark Ages and did not "worship the beast"
and they were killed; so they deserve a "special mention" or "honoxu:able mention."
Blessed and holy is he that hath part in the first resurrection: on such the second
death hath no power" (verse 6). Whom does the second death not hurt? Those who
have a part in the first resurrection. Who is the resurrection? Jesus says: "1 am
the resurrection and the life." Who has a part in Jesus? Christians. Who is not
hurt of the second deato? Christians.
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Rev. 20:6 says: "Blessed is he that hath part in the first resurrection." In
John 11:24 Jesus says: "I am the resurrection and the life." Putting Rev. 20:6 and
John 11:24 together we have "Blessed is he that hath a part in Christ." We are
baptised into him and become a member of his body. He is the resurrection and
the life. Thus, I believe the first resurrection for the saints of Rev. 20:5-6 and
for all saints, occurs when we are risen in Christ from the waters of baptism
(Col. 3:1).

Suppose John 11:25-26 had said, "I am the resurrection and the life. He that
liveth and abideth in me shall not be hurt in the second death"; and Rev. 20:5-6
had said: "He that hath a part in the first resurrection is in Jesus and if he
abides there he shall never die" would the meaning or teaching be changed? I
think not.

Brotherly,
V. M. FOLTZ (Hale, Missouri).

Evangelism
SIR,—I should imagine that every heresiarch from Marcion onwards has sought to
justify his teaching in the interests of evangelism. Every generation has had its
"modem man" who could be challenged to decision if only some particular aspect
of the Christian Message could be discarded or demythologised.

I presume that it is still true that the final battle for the souls of men and
women is fought on the level of the local congregation and not in the rarified
atmosphere of the university lecture hall, else why the present plethora of books
on the place and purpose of the ministry?

As a very ordinary minister, I would be failing in the most elementary of my
ordination vows if I was not deeply concerned with the problems of communica
tion. I am "to seek for Christ's sheep that are dispersed abroad that they may be
saved through Christ for ever." This means, to steal a wonderful phrase from
James Denney, that "I haven't the faintest interest in any theology that doesn't
help us to evangelise."

With all humility this is where our theologians are failing those of us who are
engaged in the parochial ministry. Their theologies are simply not helping us to
evangelise. Our first and prime necessity is for a fruitful two-way communication
to be established between professional theologians and the pastors of real live flesh
and blood congregations.

Par too often the "modem man" for whom our academics frantically de-religion-
ise and demythologise is simply not recognisable at parish level. As a reminder
of this, an exceedingly intelligent non-believing academic told a member of my
staff recently in the staff room of a northern technical college of high repute,
"Traditional Christianity is far more intelligible to me than John Robinson's 'Honest
to God'!"

I believe there is more to evangelism than adjusting our message to see how
much we can persuade Jones to swallow no matter how existentially "with it" the
resulting religionless pill may be. At any rate it works far less effectively than
what we used to preach in pre-Bultmann days.

(REV.) TONY CLEMENS, —"British Weekly"

Times are not hidden from the Almighty. Job. 24,1. THE PLACE OF SAFETY

Yes, whatever our times are, they are in God's hands. The same strong hands
that uphold the universe, the same tender and loving hands that made the tiniest
flower—the smallest creature; the same hands that "healeth the broken in heart
and bindeth up their wounds."

HTJMILITY

Be clothed with humility for, God . . . giveth grace to the humble. 1 Peters, 5.
Humility is perfect quietness of heart. It is for me to have no trouble; never

to be fretted or vexed or sore or irritated or disappointed. It is to be at rest when
nobody praises me and when I am blamed or despised. It is to have a blessed
"home" in the Lord where I am at peace as in a deep sea of calmness, when all
around is trouble.
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