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astonishment, he replied, ‘Before
Abraham was, I am. (John ‘viii.

56-58). Those who heard Him did
not mistake His meaning—They
took up stones therefore to cast at
him.” He had said that before their
ancestor lived, He Himself existed.
Doubtless they recalled the word of
Jehovah to hesitant Moses, ‘Thus
shalt thou say unto the children of
Israel, I AM hath sent me unto you.’
(Exodus iii. 14).

Again, in His great intercessory
prayer—the only one which may
rightly be called ‘the Lord’s prayer’
—He said, ‘And now, O Father,
glorify thou me with thine own self,
with the glory which I had with thee
before the world was.’ (John xvii. 5).
Could language be clearer? Jesus
possessed glory. The One with
whom He possessed it was the
Father. The time when he possessed
it was ‘before the world was [i.e.,
existed].’

To the exiled John, the glorified
Jesus declared, ‘I am the root and
the offspring of David.. . .’ (Rev.
xxii. 16). ‘Offspring’ denotes the
Saviour’s human relationship to

Israel’s great king—He was ‘born of

the seed of David according to the
flesh.’ (Romans i. 3). But He was
‘the root’ of David too. As the
divine person, on whom all human
life depends, He was the source (for
so this word ‘root’ is always used)
of the Hebrew king.

The statements of Jesus leave no
room for doubt in any impartial
mind. He said that He existed be-
fore Abraham; that before the
world was, He possessed glory with
the Father; and that, according to
His divine nature, He was the root
of David.

Finally consider

The Testimony of the Aposties

The word of the apostles is as
much the word of God as is any
statement made by Jesus Himself.
To these chosen men, the Saviour
made this promise: ‘Howbeit, when
he, the Spirit of truth is come, he
shall guide you into all the truth ...’
(John xvi. 13). Also, in the most
* emphatic claim for verbal inspira-
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tion ever made, Paul says: ‘Which
things also we speak, not in words
which man’s wisdom teacheth, but
which the Holy Spirit teacheth ...’
(1 Cor. ii. 13).

The Apostle John wrote, ‘In the
beginning was the- word, and the
word was with God, and the word
was God. The same was in the be-~
ginning with God. All things were
made by him, and without him was
not anything made that hath been
made.” Again, ‘And the word be-
came flesh, and dwelt among us
(and we beheld his glory, glory as
of the only begotten from the
Father) full of grace and truth.’
(John i. 1-3; 14). Thus it is asserted
that all things were made by Jesus
Christ. This- truth is reiterated in
Heb. i. 10). Quoting from Psalm cii,, -
the writer tells us that God said to
the Son, ‘Thou, Lord, in the begin-
ning hast laid the foundation of the
earth, and the heavens are the
works of thy hands.” This can refer
to no other occasion than that re-
corded in the first verse of the
Bible: ‘In the beginning, God
created the heaven and the earth.’
Incidentally, it is surely suggestive,
that, in describing the work of
creation, the plural form of . the
name of God is used throughout
with a singular verb. Thus is con-
veyed the thought of more than one
person being engaged in a united
creative activity. .

John’s reference to Jesus’ part in
creation is confirmed by Paul. Col.
i. 16 states, ‘For in him were all
things created, in the heavens and
upon the earth, things visible and
things invisible, whether thrones
or dominions or principalities or
powers; all things have been
created through him and unto him.’
Such statements are worse than
meaningless if Jesus did not exist
before He came into human life.

Further proof is supplied in
Heb. i. 1, 2, where we read of ‘his
Son . . . through whom also he
(God) made the worlds.’ ‘Worlds,’
is literally ‘ages’ and doubtless re-
fers to the ages or dispensations into
which God divided the whole life of
humanity. How could God make or
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Warning against warldliness (xii. 22 to
34).—The Revisers have corrected the
words ‘Take no thought’ to bring them
into line with modern language. It was
not wrong for Martha to ‘take thought’
for the physical needs of the holy visitor,
but it was wrong to be distracted about
it. The same applies to us also. Ulti-
mately, everything just depends upon
God — our share in the work is the

smaller by far. We can sow a seed but.

we cannot give it life. :

In a special sense, verses 32 and 33

apply to the immediate followers of the
Saviour, but in a general sense to us all,
The provision of earthly needs and en-
tertainment preoccupy most minds, but
they must not do so with Christ’s people.
We may well reconsider, each one of us,
the positive sde of this matter — ‘Seek
first’ (Matt. vi. 33).

Preparedness (xii. 35 to 48).—Eastern
costume requires to be girded up to pre-
vent interference with walking, or work.
The figure of ‘lights burning’ reminds of

the parable of the Ten Virgins in Matt. -

xxv. The attendants waited for the bride-
groom to bring home his bride in the
evening time. Any unpreparedness would
be disgraceful. e figure of the house-
holder preventing intrusion enforces the
same lesson, and adds the uncertainty

of the time. There is special fitness in-

the question of Peter. The apostles had
not realized yet that their Teacher was
to leave them—for so long, too. Read the
special charge to Peter in John xxi. 15 to
17, and his own comments in his first
letter v. 2 to 4. .

The parable of the faithfu] and un-
faithful stewards further emphasises the
point of a long delay, and adds the
question of reward and punishment. We
have here the assurance of an abso-
lutely perfect dispensation of - justice.
Only God can judge how much a man
knows, and how much punishment he de-
serves.

provide a lesson thereby,

Christ a bringer of strife (xii. 49 to
53).—It is consistent though perhaps
paradoxical, -that the Saviour is the
Prince of Peace, and the only true Giver
of Peace, yet His work brings division
and trouble. This had become evident by
the strife with the Pharisees, and we
may suppose that His thoughts would

dwell increasingly upon His final work.
Division in families is painful and not
the will of God in the primary sense.
The Saviour makes it clear that it is to
be expected, and thus His words become
a warning not to be turned from His ser-
vice thereby. We belittle the suffering
endured for us if we do not recognise it
as being much more than that actually
pictured in Gethsemane and on the
Cross. (Consider verse 50).

Men can and do judge and
punish to the best of their ability, and"

Faresight (xii. 54 to 59).—The message
here is rather for the people than the
disciples. Refer to xii. 1, ‘unto His dis-
ciples.” Read some of the signs so ob-
viously foretold: Gen. xlix. 10; Isa. Xxxv.
4 to 6; Isa. xl, 3. Doubtless the scribes
and Pharisees were still at hand: ‘Ye
hypocrites.” The parable of the magis-
trate points the need for immediate re-
conciliation through repentance before
the judgment of God falls on the nation,

The lesson of incident and accident
(xiii. 1 to 9).—Many riots occurred in
these closing days of the Jewish State.
The yoke of Rome was hard to bear, and
the Jews rebellious and obstinate, Riots
would occur in the sacred precincts and
they would be ruthlessly put down, Those

‘'who took part in them doubtless de-

served their fate in a measure. The re-
port to Jesus may have been intended
to stir His anger against Pllate, but His
reply indicates a wish on the part of the
reporters to fasten guilt ‘on the indivi-
dual victims. As so often happened, the
questioners had their suggestion turned

back upon them, and it was used to point

a moral, very much in Keeping with
teaching already given. The parable of
the fig tree pictures the nation from

which God expected fruit, but did not

receive it, and constitutes another warn-

ing of impending judgment. The answer

to our wonder as to whether any in-

dividual is suffering the result of his sin,

gs rather ‘Look to thyself, cast out the
eam.’

Cure of the woman on the Sabbath
(xiii, 10 to 17).—This is obviously not the
only case of cure on the Sabbath, in the
synagogue. What the Jews regarded as
desecration of the Sabbath seemed par-
ticularly to enrage them against Christ.
In this present incident we see the people

against the religious leaders on the be--

half of Christ. The ‘ruler’ or chief elder

was moved by insincere motives, and the

rebuke would probably fit his case
exactly. He had himseif doubtless that
very day loosed his animal for watering
For reference to Satan’s part in the
binding, we might read Job i and 2 Cor.
xii, 7. We rather wonder at the ruler's
blindness to the goodness of the act, The
sight of the restored victim should have
at least kept him silent in the assembly.

Parables of Mustard Seed and Leaven
(xiii. 18 to 21).—These are recorded by
Matthew also. There would seem at that,
time little prospect of the coming of the
great 'kingdom, concerning which He
taught and preached, and this was g
stumbling block to friend and foe alike.
Hence the parables deal with the appar-
ent insignificance of the beginning, The
seed was perhaps the most insignificant
and yet it produced a large tree. The
little quantity of leaven might be sup-
posed to have little influence on so large
?{; qllllantity of meal, yet it spread through
it all.
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