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RESTORING THE OLD
Since the end of the Second World War we have seen feverish activity in

replanning, redeveloping and rebuilding especially the cities partly destroyed by
bombing. In addition new towns are being built, and attempts even being made
to develop new communities of people.

There is no doubt that much of this development is necessary. So many of
our towns and cities had become a heterogeneous collection of structures, without
any cordinated plan, that the destruction through war gave the architects and
surveyors the opportunity necessary to rebuild with definite purpose. But not all
this development is proving itself in the creation of more beautiful and convenient
surroundings. Very rarely is anything allowed to stand in the way of redevelop
ment, so that sometimes historic, beautiful and lasting buildings have been ruth
lessly destroyed, their places taken by unpleasing and shoddy structures. Buildings
with the glamour of history behind them, masterpieces of architecture worth
preserving for their own sakes, have been demolished: all in the name of advance
ment, progress and utility. Nothing must stand in the way of our technical revolu
tion, neither sentiment nor feelings for the past. True, attempts are made, some
official, to preserve the best of this architecture. The Government acts through
its Historic Monuments Commission, and local and private societies have had some
success in keeping and maintaining these objects of beauty and culture.

NEW THEOLOGIES

Religion, even Christianity, has not escaped this urge for modernising and
re-presenting to "the modern mind" those things it has to advance. All sorts of
ideas are being put into practice to "get the message over." We are told that
no longer is the preaching and power of the scriptures sufficient to accomplish
the purpose of God. Indeed, some of the methods used in order to be "with it"
towards those we seek to reach result in the word of God simply not being
preached or taught at all; gimmicks, substitutes, the covering of eternal truths
with sugar-coating, the churches minding everybody else's business but their own—
all these are offered in the desperate attempt to bolster up " organised religion"
and to present a convincing "image" to the world. The old theology has been
largely rsjected, and our modern theologians have not learned the lesson of R. j.
Campbell's failure with his "New Theology" some sixty years ago. Intense activity
is taking place in religious circles to present a new "New Theology," whose out
come will be to make the teaching of the Bible meaningless, having no applica
tion, no message to modern civilisation.

But it remains true that "the old is better." How many of the buildings
being erected today will be standing in 20, 50, not to mention hundreds of years
as some of those old ones, now destroyed, have done? In some respects we are
today building the slums of tomorrow. We remember reading in an architectural
journal that many of the vast skyscrapers being erected in the great United
States cities at astronomical expense are intended to last only twenty years—in
other words they are simply temporary structures. And so it is with the pseudo-
Christianity being put forward as the Church's answer to the modem situation.

People, especially the young, are resorting to all kinds of outlandish habits
and practices to deal with or escape from the dilemmas and problems of life
today. Some years ago we heard a preacher telling of two young people chattering
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away in the raihvay coach in which he was a passenger. The utter emptiness
and inanity of their talk distressed him, and in his preaching he said that, hearing
them, he could not help but recall the words of Christ to the woman at the well:
"If thou hadst asked of me, I would have given thee living water."

"THE OLD IS BETTER"

But this is the "old, old, story." The world wants something new, as though
its newness is the guarantee that it will satisfy. Where is the sensation of yester
day? the last word in gimmickry?; the up-to-the-minute panacea for our ills?;
the pop-song that headed the list a month ago? And where will all these things
be in six months' time? And the people love to have it so. Things are not intended
to be permanent; when their newness wears off we must have something else new.

"Tell me the old, old story. When you have cause to fear,
That this world's empty glory. Is costing me too dear."

The Bible, that old-fashioned, out-of-date, discredited book exactly diagnoses
and covers our modem situation. There is hardly an experience through which
any individual or nation passes but what is to be found recorded in the Bible.
It is perfectly up-to-date and even in advance of the most modem needs. Some
text or incident can be referred to which fits exactly our need for help and
guidance.

RESTORATION

Take the experiences of Elijah. In that test on Carmel to prove the reality
of the living God we read how completely and triumphantly Elijah, or rather
God Himself, demonstrated that "The Lord, He is God." In 1 Kings 18:30-33 it is ^ >
recorded: "Then Elijah said to all the people, 'Come near to me'; and all the
people came near . . . And he repaired the altar of the Lord that had been
thrown down; Elijah took twelve stones, according to the number of the tribes
of the sons of Jacob, to whom the word of the Lord came . . . ; and with
the stones he built an altar in the name of the Lord." Elijah did not
build an^hing new: he did not bring any new thing or teaching. He rebuilt the
old that had been ignored, forgotten or rejected. He restored. Elijah was not a
bringer of new-fangled ideas that would tickle the ears of his people. Elijah was
a restorer of the old, of that which was already in being and was built upon a
firm, true foundation—the word of God Himself. Although (as he thought) all
had forsaken God and he only was left faithful, Elijah built from the old tried
and true material, upon the old tried and true foundation, the meeting place of
God with His people. Patiently he set to and built it up afresh. Kipling in his
poem "If—" speaks of the man who "If you can watch the things you gave your
life to. broken. And stoop and build 'em up with worn-out tools..."

We are to be the restorers; we are in the movement for the restoration of
New Testament Christianity. Our sphere is exactly delineated in 1st Corin
thians. chapter 3. We are not to lay the foundation afresh, nor to lay a fresh
foundation. That is laid, is immovable and cannot be relaid or displaced with any
other foundation. What we are concerned with is building upon that foundation;
as Elijah restored so are we to do. Paul writes to Christians, "... I laid a founda
tion, and another man is building upon it. Let each men take care how he builds
upon it. For no other foundation can any one lay than that which is laid, which
is Jesus Christ."

Let us then, brethren, to the work of building up the spiritual edifice, built
of "living stones," which is the church of the Lord Jesus Christ, each working
in his and her humble, quiet, yet vitally important part for the building up of
"the city which has foundations, whose builder and maker is God " (Heb. 11:10).

EDITOR.

REACHiNC OUT FOR . .. THE LOST
Are we, the church, turning into a group of mercenaries, serving only for

pay or profit when it involves the lost? Personal compensations should in no way
be involved except for the joy of seeing souls saved. And the business of saving
souls is a work for every Christian, regardless of whether any human praise or
support is forthcoming.

It might be well for us to remember that the supreme mission of Jesus was
the salvation of the lost. Jesus came to "save his people from their sins" (Matt.
121). "For the Son of man is come to save that which was lost" (Matt. 18:11).
He died giving His life a ransom for all (Matt. 20:28). A ransom is used to secure
the release of a person, or property, from bondage for a price. Jesus secured
us from a miserable eternity by giving His life (Rom. 5:7-11).
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But now that Jesus has opened the way of salvation by His life, death and
resvrrerticn, whc will show the lost the way? Our Lord "called his own servants,
and delivered unto them his goods" (Matt. 25:14). The church, called the body
of Chriet (Eph. 1:22-23), is a spiritual projection of Christ in the world, and as
members of Christ our mission is the missicn of Christ—to seek and save that
which is lost. However, this seeking and saving will not be done by wishful think
ing; it will be done only when we acquire a passion for the lost which will impel
us onward in performing our mission.

Jesus' attitude toward the lost was net negative, and we would do well to
emulate His example. He felt a great love for the lost even though He in no way
was responsible for their condition. He did not cause mankind to be lost, yet He
felt compelled to open the way for salvation for all. The preciousness of the lost
is illustrated in Luke 15, and Jesus' desire to help them is vividly portrayed.

In Luke 15:1-2 Jesus is found teaching the publicans and sinners—the lost.
The religious leaders of the day are also in attendance. But what were they doing
for the lott? Nothing. The religious leaders, the Pharisees and scribes, sat by
and murmured, saying, "This man receiveth sinners and eateth with them." They,
mind you. net cnly were not doing anything for the lost but murmured when
someone else did. These were the hirelings spoken of by Jesus, whose own the
sheep are not and who flee at the coming of the wolf, leaving the sheep, caring
not fcr them, because they are hirelings (John 10:12-13).

There is, it seems to me, far too much murmuring and complaining today
about efforts to save the lost. Often some gced work is stymied because some
stick-in-the-mud whines: "What good will it do?" Often, too, we hear complaints
about wasted self efforts, expenditure of monies, and the uselessness of babes in
Chrir.t to the church. When we make any of these complaints, we lower ourselves
to the level of the hypocritical Pharisees who, to put it plainly, had no feelings for
the lost to begin with.

"THE LOST SHEEP"

Jesus proceeded to focus the attention of these religious leaders on the lost
by giving a series of parables, each illustrating a different type of lost person.
The first had to do with the lost sheep (Luke 15:3-7). If you have a hundred
sheep. He asked, and lose one, do you reason that you still have 99 and do not
need the lost one? Never! At least not the good shepherd. He looks until the
lost is found and rejoices, does not murmur, at the finding of it. What a contrast
to the Pharisees in their attitude toward the lost!

Briefly, though, why is a sheep lost? Because it wants to be? No. never! It
is lost through carelessness. It gradually wanders away from the flock. No one
has driven it away. But after a while the careless sheep comes to the realization
it is lost, and needs to be saved. The cry or bleat of distress goes out. Who will
answer? The dogs, coyotes, wolves, the predators, or the church? Someone will.
About the sheep this is to be remembered; the shepherd can truthfully say he
did net cause the sheep to be lost, but the good shepherd always feels compassion
and does what is necessary to seek and save the wayward.

"THE LOST COIN"

The second parable had to do with a lost coin (Luke 15:8-10). If a woman
has ten pieces of silver and loses one, does she reason she still has nine and
does net need the lost piece? Hardly! She seeks till she finds the piece and
rejcices at the finding. But why was the coin lost? Carelessness, but not care
lessness on the part of the coin, for a coin cannot lose itself. A coin is lost because
of what someone else does, and so it is with many souls. Some of those Jesus
taught had gone out, no doubt, because of the hypcritical lives of the religious
leaders. Thus Jesus was doing His part in trying to find and restore them. And,
lastly, about a lost coin we should remember that it does not lose its value because
it is lost, for its value is inherent; but the only thing is, it can do no one any
good as it is out of circulation. So it is with lost souls.

"TWO LOST SONS"

The third parable had to do with two sons, the younger of whom we generally
term prodigal (Luke 15:11-32). The yoimger son left his father's house with his
eyes wide open. I suppose we can say he was lost because he wanted to be;
however, he was deluded as most souls are. In time he "came to himself" and
returned repentant to his father's house, where his father accepted his confession
of "I have sinned" with great rejoicing.

But there was the elder son. and upon hearing of his brother's return, he
was angry, and would not go into the house. This elder son represented the
Pharisees. A Pharisee stood proudly on his long years of faithful service, and
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on his not having "transgressed at any time thy commandment." A proud and
boastful statement, and true indeed as far as the letter of the law was concerned.
But this son was lost, not because he kept the law but because he had NO
COMPASSION or love for the lost, and actually resented and complained when
others tried to do something for them.

So we should be reminded that we, the church, are the religious leaders of
our day. We have a responsibility to the lost. To repeat: The mission of the
church is the mission of Christ. We are a projection of Christ in the world and
the lost is our responsibility. The Pharisees were not safe in doing the commands
only, and neither are we, for there is an attitude, a feeling, a passion for lost
ones that we, too, must possess; and this feeling, or passion, is manifested not
only by what we say, but also by what we do in trying to save lost souls.

Finally, I think the poet Donne places us in perspective to our fellow man
when he wrote:

"No man is an island, entire of itself; every man is a piece of the continent,
a part of the main . . . any man's death diminishes me, because 1 am involved
in mankind ..."

Thus, when we have no feeling for the lost, we have no feeling for ourselves,
for we are a part of the whole, and any loss is a loss to us also. The world needs
saving, and so do we—let us be reaching out for the lost.

(J. CUTTER in " Outreach," Nov. 1967).

BIBLE "MYTHr AND SCIENTIFIC "FACTS"
Under the heading "Everyday Religion" in the "Wigan Observer" Mrs. Brenda

Wolfe, a vicar's wife, writes a weekly article. In the paper for October 13th she
tells of an 11-year-old boy asking her " What is heaven? " and of her difficulty in
answering the question. She would indeed experience difficulty, for she seems
never to have thought of turning to the Bible for an answer. No doubt she thought
that any treatment of the subject in the Bible is worthless for she goes on from
that to attack the "childish myths" of creation contained in the Bible. This is
what she writes:

"Having been cheered up a little by what seemed something of a step forward,
it was even more disturbing to hear of a Sixth Form girl still being dished out
the Genesis myths as though they were scientific facts. I, in my ignorance, had
thought that any dilemma concerning that marvellous piece of poetry which starts
the Old Testament, had teen resolved at the turn of the century.

"Certainly it was not a question which bothered me at a younger age. The
old stories of Genesis seemed perfectly obviously splendid myths, worth reading
for their insight, their reflection on the character of the men who wrote them,
and the glorious translation of the reformers of the Middle Ages.

" Anyone who still wants to regard them as a scientific account needs his head
reading! They are much more fun and much more interesting than any science
text books I have ever come across.

" Please, let us stop clinging to ideas which have long since been thrown over
board. Christians must progress in their thinking as well as scientists. It is so
much healthier to start searching for the right questions to ask—like the little boy
—than to imagine that we have a stock of fool-proof answers." ^ ^

To which the replies printed below appeared in the paper on October 20th:—

SADDENED

" Sir.—I am deeply saddened by Brenda Wolfe's outburst in last week's
' Observer' against those of us who are still old fashioned enough to hold views
' that others have long since thi'own overboard.'

"The writer of Everyday Religion may be surprised to know that there are
still many thousands of Christians who have not bowed the knee to the Baal of
Modern Theology.

"The writer of this letter is one who, to quote from the article ' needs his head
reading.'

" One cannot fail to notice the arrogance of the writer, as if the last word
had been said on the subject.

"John Owen is reputed to have said:

' All things I thought I knew, but now confess.
The more I know I know, I know the less.'
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"Campbell Morgan, who spent a lifetime in close companionship with the
Bible, and is well qualified to write about what the Bible is. and what it contains,
wrote:

'"I do not go to the Bible for a scientific treatise. I declare, with all the
dogmatism of which I am capable, that there is no discrepancy between the
ascertained facts of science and what the Bible says. There is a good deal of
discrepancy between the hypotheses of scientific thinkers, and what the Bible says.
There is a great deal of difference between a fact and a hypothesis. There is no
difference whatever between what the Bible really says and the truth in itself.
There is a difference sometimes between what the Bible says, and what people say
it says.*

"Thank God there are still some men who believe that, and who are not
willing to surrender their faith in God's revelation for unfounded theories brought
forward by people who are utterly without ability to prove their wild statements.

"Turn to the scientists and what do you find, generation after generation
discarding the conclusions of their predecessors, and not a bit of wonder,
probabilities and theories have been put forward in no uncertain way as facts',
and have been proved wrong.

" If the Bible had been rewritten to suit all the fanciful theories put forward
by generations of Scientists, it would have been the laughing stock of the world.

"Thank God the language of the Bible, is not the language used by Darwin
in one of his books: 'We may infer,' 'We don't know,' 'We may perhaps,' 'We
may perhaps infer,' *We may fairly conclude,' 'Supposing such,' 'It might well
happen,' 'If then, we may infer,' 'We may perhaps believe.'

"To quote Campbell Morgan again, 'I may be Victorian, and old fashioned,
but I am as old-fashioned as Genesis, because there I have a solution.'

" In conclusion may I request a list of discrepancies between ascertained facts
of science and what the Bible says.

Yours, etc., LEONARD MORGAN,
" Briarcroft," 396 Atherton Road.

Hindley Green."

CONFIRMED

" Sir.—So the Oracle of Upholland has spoken. Poor old Brenda Wolfe, some
50 or more years behind the times.

" Has she not read that modem archaeological findings confirm the historical
facts of Genesis. Science no longer denies or doubts the possibility of a world made
in six days. Get with it Brenda.

Yours, etc., JACK HOUGHTON,
44 Gathurst Road, Orrell Post, Wigan."

BOX

Conductea by

James Gai-duier

" When Jesus raised the daughter of Jairus to life (Luke 8:56) why did He
charge the parents to tell no man, yet at other times (such as In Luke 8:39) tell
the recipient of His miraculous powers to go and show how great things God hath
done. Why the apparent Inconsistency? "

It is true that Jesus on several occasions gave strict instructions to those who
had received the benefits of His healing powers to remain discreetly quiet about
it. Jesus, of course, knew also that it was difficult to conceal the evidence of his
marvellous, miraculous cures and healings, and that those who had been sick and
had been cured could not long, if at all, be relied upon to stay mute on the subject.
Why then did Jesus give instructions that " no man " should be told that He had
been the means of healing the sick?

Perhaps Matt. 12:14-21 will go some way in helping us to understand the
matter: "But when Jesus knew it he withdrew himself from thence; and great
multitudes followed him and he healed them all. And he charged them that they
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should not make him known; that it might be fulfilled which was spoken by Esaias
the prophet, saying: 'Beheld my servant whom I have chosen; my beloved in
whom my soul is well pleased; I will put my spirit upon him. and he shall show
judgement to the gentiles. He shall not strive ncr cry; neither chall sny man hear
his voice in the streets. A bruised reed shall he not break, and smoking flax shall
he not quench, till he send forth judgement unto victory. And in his name shall
the gentiles trust.'"

The Jews expected their Messiah to be an aggressive type, perhaps even a
militant conqueror; but instead cf a warrior he was, as Isaiah had predicted, a
peaceful and retiring man, who shunned publicity and did not so much as lift up
his voice in the streets—even to preach. Whereas one rough touch will break a
bruised reed and quench the flickering smoking flax. His was the gentle touch
which, with matchless tenderness and love, sought to heal the sick, comfort the
mourning and say to the fearful, " Be strong, fear not."

Jesus personally avoided publicity (v. 16 " and charged them that they should
not make him known"). Why? "That it might be fulfilled which was spoken by
Esaias the prophet." This then is one reason why Jesus charged some that they
should tell no man or make Him known.

Again in the cate of the cleansing of the leper in Matt. 8:4 we are introduced
to another reason, or perhaps two other reasons. "... And immediately his
leprosy was cleansed. And Jesus saith unto him, see thou tell no man; but go thy
way, show thyself to the priest and offer the gift that Moses commanded for a
testimony unto them." The first possible reason for the prescribed silence was
that first cf all the leper was required (in accordance with Leviticus 14) to go to
the priest that the priest, after close examination, should confirm he had actually
been cured cf his leprosy before allowing him to enter society once again. He had
to be officially declared free of leprosy before he could mix with people, and so
Jesus rightly instructs him to do all this first before he mentions his cure to
anyone, the parellel passage in Mark 1:45, however, shows us how difficult it was
fcr the ex-leper to contain his joy and gratitude and also suggests to us another
very good reason why the leper should have held his peace: "But he (the leper)
went cut and began to publish it much, and to blaze abroad the matter, insomuch
that Jesus could no more openly enter into the city, but was without in desert
places: and they came to him from every quarter." We are not told precisely why
Jesuc cculd not enter the city, but it could have been either that his enemies lay
in wait for him or that he was being crushed and crowded by the huge multitudes
who were constantly searching Him out. The latter must have been a very real
problem to Jesus and as we read on into Chapter 2 we see that as scon as He
had slipped quietly into Capernaum (v.l) "it was noised abroad that he was in the
house. And straightway many were gathered together, insomuch that there was
no room to receive them, no, not so much as about the door: and he preached the
word unto them." This indeed was probably the main reason for our Lord
imposing a degree of silence upon those who had received a miraculous cure at
His hands.

What has been said above will also be applicable in the case of the restoration
cf Jairus' daughter (Luke 8:56) and the healing of the man possessed of devils and
the curing of the blind iren (Matt. 9:30). Additionally Jesus would want to
forestall the wrath and envy of the scribes and Pharisees and delay their violence
until the time appointed. Mark 1:34 tells us that Jesus commanded even the devils
which he had cast out to be silent, " because they knew him."

Where conditicn-j were such that Jesus could allow the favoured recipient of
His tlessin-.s to extol tl:e praises cf Gcd, He did so, as in the instance mentioned
by our quekioner (Luke 8:39). The desire of this man, out of whom devils had
be:n cast, was to accompany Jesus—perhaps not surprisingly. He was full of joy
and gratitude and perhaps also a little afraid that when Jesus had gone the devils
would return and overpower him again. Jesus, in the circumstances desists, and
shewing a tender regard for the man's own family and friends " sent him away,
saying " return to thine own house and show how great things God hath done unto
thee." And he went his way and published throughout the whole city how great
things Jesus hgd done unto him" This was no doubt a fulfilling of the Psalmist's
words in Ps. 126:2: "Then was our mouth filled with laughter, and our tongues
with singing: then said they among the heathen. The Lord has done great things
fcr us: whereof we are glad."

The Lord still does great things for the heathen and has done great things
for us all. We have not been strictly charged to "tell no man" of these things—
isn't it a pity that so very often we are slow to blaze abroad the wonderful works
and blessings of God?

(Thanks for the further questions brethren—keep them coming—to James R.
Gardiner, 88 Davidson Terrace, Haddington, East Lothian, Scotland.)
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